
















































































































































































Bondage 43

The author beautifully describes the course of the indivi-
dual self through the four kinds of birth as a procession taken by
a king who is mounted on the elephant of ignorance surrounded by
the army of sense organs and their objects and goes through the
streets of a city infested with the three kinds of sufferings
mentioned above.

Nature of taking other bodies (dehantaram)

While the individual self reaps the fruits of its past actions
in the present life, it also sows seeds of actions which yield.the
harvest for the future life. This is exactly like the actions of a
farmer who, while enjoying the harvest of his farm, sets apart
some of the harvest as seeds so that he may sow them and reap
them in the following season.3> When the old physical body
becomes worn out, it is cast away like the torn clothes and karma
is retained by the mind even as a gem is grasped by a man in
his hand while travelling. The subtle body, whose consti-
tuents are the evolutes enumerated from kala to earth, produces
the new physical body and that body is taken by the individual
self. Thisis like a man’s action in casting away a torn garment
and wearing a fresh garment in its place. This transmigration
may take place to very far off places like the top or bottom or the
ends of the universe very quickly even as a dart speeds to its
target. Here the dart is the mind which carries in itself the
desire which is the very essence of the totality of merits and
demerits of the deed retained. This transmigratioﬁ takes place
regularly like the footsteps of a soldier in an army while he
marches. The continuity between the previous birth and the new
one may be compared to the creeping of a worm which by catching
a new hold by its frontel end leaves the former hold by its back
end.38 Here the author wants to remind us that the individual
self is not conscious of its march from one birth to another birth.
The past experiences are forgotten even like a man’s experiences
of his wakeful state while he dreams of an elephant over which
he rides in his dream. ~ What the author means is that when the
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person is in his dreaming state. he is not comscious of what
happened in his wakeful state, even though there has been no
change in the environment in which he had the experiences.

Again this passage of the soul from one birth to another
birth is not known to other fellow souls. This is like a man’s
passing from his wakeful state to the state of sleep and then
from the state of sleep to wakefulness. The state of sleep here
illustrates the death that the man undergoes between two births.
The term ‘turiya’ means sound sleep which is deeper than ordinary
sleep. Ordinary sleep is indicated by the term susupti.

It is to be noted that the subtle body is called puryastaka
i.e., the body constituted by eight elements. The eight elements
are construed in two different ways. The ordinary way of cons-
truing the eight elements is that they are the subtle states of
earth, water, fire, air, ether and the faculties of mind, intellect and
egoism. There is also another way of interpreting puryastaka.
The thirty one evolutes ranging from earth to kalz are grouped
under eight collections and the subtle body is considered to be
made up of these eight groups of thirty one evolutes. In order to
distinguish this construction from the other one, this is called
para Sarira. It seems that the author refers to this aspect of the
subtle body when he says ‘kalai mudal tara’ i.e., the body made up
of kala etc., gives forth the gross physical body.

The expression, ‘vinai man tuppin mana man térin tudi pala
vagutta visaiyir seral’, meaning the soul which speeds in as short a
time as a very small part of an instant in the chariot of mind
which is strengthened by the karma, may be compared to
Meykandar’s expression ‘manam talla vilum Kkaruvil tan’, the soul
falls into the germ of birth being thrown by the mind which is
activated by last desire at the time of death, the desire itself being
the consequential result of karma.3+

In stanza twenty eight the author proves the existence
of the sentient soul apart from the physical body. The phy-

































































































































































































































































































































































































































